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DUSE, KTERE NELZE UMLCET...

Ukradené détstvi v Tibetu

Tibet —zemé, kde se misi drsnd i kiehka pfiroda
s tisiciletou kulturou. Zemé, ve které mistni lidé
po staleti Zili v harmonii s pfirodou, se svymi
unikatnimi tradicemi a virou, a kde se rozvijela
jedine¢nd kultura, je jiz vice nez 65 let
okupovana Cinskou lidovou republikou. Za tu
dobu byl Tibet vystaven tézkym zkouskam. Jeho
Svatost, 14. dalajlama, stejné jako mnozi dalsi
Tibetané, Zije v exilu. V kazdém konfliktu patfi
mezi nejzranitelnéjsi skupiny obyvatel déti.
Podle odbornych zprav rliznych organizaci,
které monitoruji lidskopravni situaci v této
oblasti, jsou tisice tibetskych déti oddélovany
od svych rodin, od svého pfirozeného a
bezpecného prostfedi, a nasledné nuceny
pobyvat v Cinskych internatnich Skoldch. Jedna

se o statem kontrolované instituce, ve kterych

L OSN (2023); TIBET ACTION INSTITUTE (2023; 2026); THE GLOBAL AND MAIL (2023);
AMNESTY INTERNATIONAL (2018)

dochazi k potlacovani tibetské identity.
Hlavnim vyukovym a komunikacnim
prostredkem je <cinstina (mandarinstina).
Tibetské déti jsou zaroven vystavovany
vlastenecké vychové, indoktrinaci a
jednostrannému vykladu historie. Tibetsky
zpUsob Zivota — jazyk, pismo, kultura, zvyky,
tradice i vira — jsou postupné oslabovany, coz
vede ke ztraté spojeni s vlastni kulturou. Hrozi,
Ze déti zapomenou svij jazyk i pismo a ztrati
svou identitu. OCitd svédectvi tyto skutecnosti
potvrzuji. Studenti uvadéji, ze i kdyz se
tibetStina vyucuje, dominantni postaveni ma
¢instina, ve které probiha vétsina vyuky véetné
historie. Nékteré divky po navratu domdl
vykazovaly omezenou slovni zasobu v tibetstiné
a mezi sebou komunikovaly cinsky — jejich
rodiny je téméf nepoznavaly. liny chlapec,
ktery nastoupil do internatni sSkoly v sedmi

letech, vzpomina: , O vikendech Ci svatcich ndm

nebylo dovoleno jezdit domi — cely muj prvni
rok jsem své rodice nevidél.” Tento systém
pfedstavuje formu nucené asimilace, ktera
zasadné zasahuje do kulturni identity
tibetskych déti. Timto zdsahem do prava
narodl na sebeurceni byly ovlivnény jiz miliony

déti, véetné téch nejmensich.!

Vystavou pfipomindme prdavo kazdého ditéte

vyristat v souladu se svou kulturni identitou.




A SOUL THAT CANNOT BE
SILENCED...

Stolen Childhood in Tibet

Tibet — a land where harsh and fragile nature
intertwines with a millennia-old culture. A land
where local people lived for centuries in
harmony with nature, with their unique
traditions and beliefs, and where a distinctive
culture flourished, has now been occupied by
the People’s Republic of China for more than 65
years. During this time, Tibet has been
subjected to severe trials. His Holiness, the
14th Dalai Lama, like many other Tibetans, lives
in exile. In every conflict, children belong
among the most vulnerable groups. According
to expert reports from various organizations
monitoring the human rights situation in the
region, thousands of Tibetan children are
separated from their families, removed from

their natural and safe environment, and forced

2 OSN (2023); TIBET ACTION INSTITUTE (2023; 2026); THE GLOBAL AND MAIL (2023);
AMNESTY INTERNATIONAL (2018)

to live in Chinese boarding schools. These are
state-controlled institutions in which Tibetan
identity is being suppressed. The main
language of instruction and communication is
Chinese (Mandarin). Tibetan children are also
exposed to patriotic education, indoctrination,
and a one-sided interpretation of history. The
Tibetan way of life — language, script, culture,
customs, traditions, and faith — is gradually
being weakened, leading to a loss of
connection with their own culture. There is a
real danger that children will forget their
language and script and lose their identity.
Eyewitness testimonies confirm these realities.
Students report that although Tibetan is
taught, Chinese holds a dominant position, as
most subjects, including history, are taught in
it. Some girls, after returning home, showed a
limited Tibetan vocabulary and communicated
with each other in Chinese — their families

could hardly recognize them. Another boy, who

entered a boarding school at the age of seven,
recalls: “On weekends or holidays, we were not
allowed to go home — | did not see my parents
for the entire first year.” This system
represents a form of forced assimilation that
fundamentally affects the cultural identity of
Tibetan children. Through this violation of the
right of peoples to self-determination, millions
of children — including the youngest — have

already been affected.?

Through this exhibition, we aim to remind
visitors of every child’s right to grow up in

accordance with their cultural identity.
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VZPOMINKY, KTERE NESMi UMLKNOUT

Kolaz ,Vzpominky, které nesmi umlknout” pfipomina statecny odpor
Tibetanu a jejich povstani. Tibetsky Kashag ve svém oficidlnim prohlaseni
vzdava hold vsem, ktefi protestovali a stale protestuji proti okupaci
Tibetu Cinou. Invazi jednoznaéné odsuzuje a oznacuje ji za nelegdlni.
Dokument zaroven upozoriiuje na nucenou asimilaci tibetskych déti ve
statem Fizenych internatnich skolach, kde je potlacovan rodny jazyk —
tibetstina. Déti jsou tak vystaveny procesu sinizace a postupnému
prerusovani pout s kulturni identitou Tibetu. Text rovnéZ zmifuje nucené
presidlovani obyvatel, povinné pracovni programy a omezovani
ndboZenské svobody Tibetanl. Stanovisko dale upozorfiuje na zasahy
Ciny do prirodniho bohatstvi zemé a varuje pred ekologickymi
katastrofami, které by mohly ohrozit miliardy lidi v diisledku poskozeni
ficnich tokl. Tento text je umistén ve stfedu panelu, zatimco ram tvofi
fada obrazi ilustrujicich kulturni genocidu v Tibetu. Kolaz , Vlajka, ktera
Septa po svobodé“ predstavuje tibetskou vlajku jako symbol state¢nosti
téZce zkouseného ndaroda. Typické slunce je nabarveno zlatou barvou,
odrazi svétlo a symbolizuje nadéji na svobodu. Panel obsahuje také
nakres, ktery plisobi jako némi svédkové — duchové predku sledujici svou
zemi, zmitanou tézkymi koly osudu. Soucasti série je rovnéz 3D model
tanku s nazvem ,Stiny Zeleza a hvézd“. Tank je namalovan v rudych

odstinech a zdoben Zlutymi hvézdami z Cinské statni vlajky. Na horni plose



kandénu lezi ndapis ,Freedom®“, preskrtnuty, symbolizujici omezeni
svobody a potlacovani prav tibetského lidu. Dilo kombinuje vizualni silu a
symboliku, aby divakiim pfipomnélo agresivni dopady okupace a kulturni
kontroly na Tibet. Kolaz ,Jeho Svatost, 14. dalajlama“ pfipomina
mimoradny Zivotni pfibéh duchovniho vidce, ktery svij Zivot zasvétil
principlim soucitu, empatie a nenasili. Panel zahrnuje biografii dalajlamy
pred i po okupaci, vznik exilové vlady a jeji demokratizaci, udéleni
Nobelovy ceny miru v roce 1989, pratelstvi s Vaclavem Havlem a navstévu
prezidenta Petra Pavla. Autofi ¢asto cituji dalajlamu: ,,...soucit je klicem
ke Stésti pro jednotlivce i spolecnost. Nejde jen o empatii, ale o aktivni
snahu pomahat druhym. Pokud chces, aby byli druzi $tastni, praktikuj
soucit. Pokud chce$ byt stastny ty, praktikuj soucit.” Soucasti této kolaze
je jesté jedna dil¢i €ast — barevna kompozice vyjadiujici energii v
odstinech modré a svétlych tond. V jejim stfedu, v nejsvétlejSim bodé, je
umisténa fotografie Jeho Svatosti se zavienyma ocima. Fotografie
symbolizuje mir, harmonii a potfebu vnimat svét, pfirodu i ostatni bytosti
skrze nas vnitini hlas. Po obvodu fotografie jsou rozmistény rlizné citaty
dalajlamy, které dopliuji jeji poselstvi. V dolnim pravém rohu je text
popisujici oficidlni stanovisko tykajici se budouciho hledani prevtéleni
Jeho Svatosti, v€etné upozornéni, Ze se mlZe znovu narodit jako Zena.
Celkové dilo zobrazuje nejen duchovni a kulturni odkaz dalajlamy, ale

také jeho nednavnou snahu podporovat mir, dialog a porozuméni mezi

narody. Fotografické a textové prvky spolu s vizualnimi symboly zachycuji
jeho Zivotni cestu a inspiraci, kterou poskytuje lidem v Tibetu i po celém
svété.

MEMORIES THAT MUST NOT FALL SILENT

The collage “Memories That Must Not Be Silenced” commemorates the
courageous resistance and uprisings of the Tibetan people. In its official
statement, the Tibetan Kashag pays tribute to all who have protested and
continue to protest against the occupation of Tibet by China. The invasion
is unequivocally condemned as illegal. The text highlights the forced
assimilation of Tibetan children in state-run boarding schools, where their
native language—Tibetan—is suppressed. Children are thus exposed to a
process of Sinicization, gradually severing their connection to Tibet’s
cultural identity. The panel also addresses forced relocations, compulsory
labor programs, and restrictions on religious freedom. It warns of China’s
interference with Tibet’s natural resources and the potential ecological
disasters that could threaten billions of people due to the disruption of
river systems. This text is positioned at the center of the panel, framed by
a series of images illustrating the ongoing cultural genocide in Tibet. The
collage “The Flag That Whispers Freedom” depicts the Tibetan flag as a
symbol of the resilience of a nation under severe trial. Its iconic sun is
painted in gold, reflecting light and symbolizing hope for Tibet’s freedom.

The panel also features a drawing, evoking silent witnesses—the spirits



of ancestors watching over their land, caught under the heavy wheels of
fate. Included in the series is a 3D tank model titled “Shadows of Iron and
Stars.” Painted in deep red tones and adorned with yellow stars from the
Chinese national flag, the tank’s barrel bears the word “Freedom”,
crossed out to symbolize the suppression of liberty and the denial of
Tibetan rights. This work combines visual power and symbolism,
confronting viewers with the aggressive impact of occupation and
cultural control on Tibet. The collage “His Holiness, the 14th Dalai Lama”
celebrates the extraordinary life of a spiritual leader devoted to
compassion, empathy, and nonviolence. The panel explores his biography
before and after the occupation, the establishment and later
democratization of the government-in-exile, the awarding of the 1989
Nobel Peace Prize, his friendship with Vaclav Havel, and the visit of
President Petr Pavel. The authors frequently quote the Dalai
Lama:“...compassion is the key to happiness for both individuals and
society. It is not only empathy, but an active effort to help others. If you
wish others to be happy, practice compassion. If you wish to be happy
yourself, practice compassion.” This collage also includes a secondary
segment—a vibrant composition in shades of blue and light tones,
conveying energy. At its center, the brightest point, is a photograph of His
Holiness with closed eyes, symbolizing peace, harmony, and the need to

perceive the world, nature, and all beings through our inner voice.

Surrounding the photograph are various Dalai Lama quotes, amplifying its
contemplative message. In the lower right corner, a text presents the
official stance regarding the future search for His Holiness’s reincarnation,
noting the possibility that he may be reborn as a woman. Overall, the
work captures not only the spiritual and cultural legacy of the Dalai Lama,
but also his tireless dedication to promoting peace, dialogue, and
understanding among nations. Photographic and textual elements,
together with visual symbolism, trace his life journey and the inspiration

he provides to the people of Tibet and to audiences around the world.
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Prohia3eni Kashagu k 67. vyroéi

Tibetského narodniho povstani ﬁ
S0k

Dnes si pfipominame 67. vyroci Tibetského narodniho povstani
v roce 1959, kdy Tibetané ze viech tfi provincii, mnisi i laici,
povstali v tibetském hlavnim mésté Lhase s nezdolnou
odvahou, aby protestovali proti nezakonné invazi Cinské lidové
republiky (€LR) a ochrénili osobu Jeho Svatosti Etrnadctého
dalajlamy pred bezprostfedni hrozbou. Pri této slavnostni
prileZitostl Kashag vzdava nejhlub3i hold véem mucednikiim,
ktefi pfinesli nejvy3si obét pro Tibet, jeho viru a jeho lid, a
vyjadfuje neochvéjnou solidaritu s nasimi bratry a sestrami v
Tibetu, jejichz odhodiani zachovat nadi odlidnou nérodnl
identitu z(istava stejné neochvéjné jako hora Meru, i tvafi v
tvaf netinavnému Gtlaku ze strany viady CLR. Také vyjadfujeme

upfimnou vdéénost viem nadim vaZenym hostim, ktefi jsou
zde dnes pfitomni, za jejich silny projev solidarity s tibetskym
lidem a véem narod{im, organizacim a jednotlivcim na celém
svété, ktefi i nadale podporuji tibetskou véc.
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Pii prileitosti blizicich se 90. narozenin oznamil Jeho Svatast 14.

dalajlama, Ze vzhledem k opakovanym Zadostem duchovnich
viidcll, exilového parlamentu i Tibetand v Tibetu i mimo néj bude
instituce dalajlamy pokragovat i po jeho smrti.

Budouci dalajlama mé byt vybran tradiénim zplisobem. Jedinym
subjektem zodpovédnym za cely proces bude Nadace Ganden
Phodrang (ifad Jeho Svatosti dalajlamy), kterd se bude Fidit
uéenim a historickym odkazem linie dalajlamd. Zadna jind strana
do n&j nesmi zasahovat.

Peking viak diouhodobé turdi, 7€ ybér nového dalajlamy must
podiéhat souhlasu Einskych Gfadd ~ jde o snahu o politickou
kontrolu nad duchovni autoritou tibetského ~buddhism.
Dalajlama opakované uvedl, Ze jeho nistupce se narodi ve
,svobodném svété”, a nevyloutil, Ze jim mize byt i Zena nebo







KDYZ SE ZTRACi DUSE NARODA

Série ctyf koldzi se zabyva problematikou genocidy, kterou pachana
Cinskym rezimem na obyvatelich okupovaného Tibetu. Prvni koldz, ,Co se
déje v Tibetu“, definuje zakladni pojmy: genocida, fyzickd genocida,
kulturni genocida a asimilace. Podle autori, Zakd, Ize kulturni genocidu
popsat takto: , Lidé sice Ziji, ale ndsilim se jim seberou déti, zakdZe jazyk,
vira, tradice atd. Tim ten ndrod zanikne, protoZe se z nich sdvaji jini lidé
(asimiluji se).” Informaéni panel dale pfipomina vinu protestl Tibetanti a
nasledné represe cinského statniho aparatu, vcetné masivnich
presidlovacich programi, pobidek pro trvalé usazeni rodilych Cifiant v
Tibetu a alarmujicich demografickych zmén. Tibetané se tak stavaiji cizinci

ve vlastni zemi. Klicem pro systematické potlaceni tibetské kultury se

staly internatni skoly, kde tibetské déti postupné ztraceji pouto s rodinou
a kulturni identitou. Po vinach demonstraci Cina zavedla také digitalni
totalitu, shira velké mnozstvi dat o obyvatelich Tibetu v redlném case a
zajistuje totalitni kontrolu chodu klastert, ve kterych maji pravomoci
pouze Ccinské urfady. V klasterech probiha prisna ,vlastenecka
pfevychova“ s cilem vytvofit loajalni stadové mentality vici Komunistické
strané; mnozi mniSi a mnisky byli vyhnani a duchovni centra jsou
udrZovana spiSe jako turistické atrakce. Panel pfipomina také historii
Tibetu a zdUraziiuje, Ze zemé NIKDY nebyla souéasti Ciny. Druha kolaz,
,Soumrak tibetské kultury”, prezentuje dopady represi: omezeni
naboZenské svobody, potlacovani tibetstiny a tradic a jejich vliv na rodiny
a déti. Zaci navrhuji Fedeni: zachovat prenos hodnot mezi generacemi —
soucit, etiku — a chranit tibetstinu, ktera je jedinym nositelem Zivotni
filosofie Tibetant. Klastery by mély zUstat nezdvislé, jejich podpora
prichazi z exilu (Indie, Nepal), kde funguiji jako straZci tibetské moudrosti.
Treti kolaz, ,Ztracené chramy Tibetu”, mapuje osudy klasterti po okupaci
— jejich omezovani, zavirani a destrukci. Jako pfiklad zaci uvadéji Jokhang,
popisuji jeho interiér a exteriér a pfipominaji, Ze byl znesvécen a vainé
poskozen béhem cinské kulturni revoluce. Soucasti panelu je také casova
osa, ktera zobrazuje ranou historii Tibetu, obdobi Tibetské fiSe, éru
dalajlamG a moderni déjiny. Ctvrta kolaz, ,Slova v plamenech”,

predstavuje dramaticky stfet dvou kultur. Dominantnim motivem je velky



c¢erny napis tibetskych pismen temperou, symbolizujici tibetskou
identitu, tradici a duchovni rozmér okupované zemé — napis je zcasti
znicen a ostrelovan cinskou armadou. Fotografie malého Dalajlamy s
rodinou predstavuje touhu po miru, vlastni cesté a sebeurceni, na které
ma kazdy narod pravo. Snimky zaroven ukazuji riziko, Ze pod tlakem
¢inské represe ztrati tibetské rodiny spojeni se svou tisiciletou kulturou a
odkazem predkd; mulZe jim byt odepfena budoucnost a kontinuita.
Otvory v desce poukazuji na fyzickou a kulturni genocidu pachanou na
tibetském ndrodu. Rudé otisky dlani doddavaji scéné lidsky rozmér a
pfipominaji odpor a bolest Tibetan(. KolaZ varuje pfed ztratou identity a
zaroven ukazuje, Ze i v destrukci zUstava stopa lidského hlasu, kterou

nelze zcela umicet.

WHEN A NATION’S SOUL IS FADING

This series of four collages confronts the viewer with the harsh realities
of genocide inflicted by the Chinese regime on the people of occupied
Tibet. The first collage, “What Is Happening in Tibet,” defines key
concepts: genocide, physical genocide, cultural genocide, and
assimilation. In the words of the students who created it: “People may
still live, but their children are taken from them by force, their language,
religion, and traditions forbidden. Thus, the nation disappears, because

its people are turned into something else (assimilated).” The panel recalls

waves of Tibetan protests and the subsequent harsh reprisals by the
Chinese state, including massive resettlement programs and incentives
for Han Chinese settlers, resulting in alarming demographic shifts. In their
own homeland, Tibetans are increasingly strangers. Central to the
systematic erasure of Tibetan culture are the boarding schools, where
children are gradually severed from family and cultural identity.
Following demonstrations, China also implemented a system of digital
totalitarian control, gathering vast amounts of data on Tibetans in real
time. Monasteries are tightly controlled, stripped of authority from
Tibetan spiritual leaders, and repurposed for “patriotic re-education” to
cultivate loyalty to the Communist Party. Many monks and nuns have
been expelled, and these spiritual centers survive largely as tourist
attractions. The panel emphasizes that Tibet has NEVER been part of
China. The second collage, “Twilight of Tibetan Culture,” presents the
impact of these repressive measures: the suppression of religious
freedom, the erosion of the Tibetan language, and the devastating
consequences for families and children. The students propose solutions:
preserving the intergenerational transmission of values—compassion,
ethics—and safeguarding Tibetan, the sole vessel of the Tibetan people’s
philosophical heritage. Monasteries should remain independent, with
support from exile communities in India and Nepal, serving as guardians

of Tibetan wisdom. The third collage, “Lost Temples of Tibet,” chronicles



the fate of monasteries under occupation—their closure, limitation, and
destruction. The Jokhang temple is highlighted, with descriptions of its
interior and exterior, and its desecration and severe damage during the
Cultural Revolution are noted. A timeline situates Tibet’s early history,
the Tibetan Empire, the eras of the Dalai Lamas, and modern history. The
fourth collage, “Words in Flames,” depicts a dramatic encounter between
two cultures. Dominating the composition is a large black inscription in
Tibetan script, painted in tempera to symbolize the identity, traditions,
and spiritual dimension of the occupied land. The script is partially

shattered and “under fire” from the Chinese army. Photographs of the

young Dalai Lama with his family evoke the desire for peace, self-
determination, and the right of every nation to chart its own path. The
images also convey the threat posed by Chinese repression: Tibetan
families risk losing connection to millennia of cultural heritage and
ancestral legacy, imperiling both future and continuity. Holes in the panel
signify the alarming physical and cultural genocide inflicted on the
Tibetan people. Red handprints lend a human dimension, recalling both
resistance and suffering. This collage warns of the danger of losing
identity while affirming that even amid destruction, the human voice

leaves an indelible trace that cannot be silenced.
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FROM FREEDOM TO ASSIMI }
FATE OF 'ﬁéTAN CHIEDF !




INTER MUNDOS: OD SVOBODY K ASIMILACI TIBETSKYCH DETi A
MLADEZE

Tato série tfi kolazi — ,Vzdélavani pred okupaci; Vzdélavani po okupaci;
Internatni skoly” — pfiblizuje vefejnosti komplexni pohled na vyvoj
vzdélavani tibetskych déti a mladeze. Sleduje obdobi svobodného Tibetu,
jeho nelegélni okupaci Cinou a soucasny stav, kdy represivni komunisticky
reZzim systematicky zasahuje do vzdélavani a kultury a dopousti se znaku
kulturni genocidy. V dobach miru neexistoval v Tibetu klasicky evropsky
Skolsky systém. Vzdélavani probihalo predevsim v klasterech a bylo tzce
propojeno s tibetskym buddhismem. Pfistup k vyuce méli jen vybrané
skupiny, predevsim chlapci, zatimco divky mély omezené moznosti. Mezi

hlavni predméty patiila naboZenska filosofie a etika, dale tradicni

medicina, astrologie a jiné védy. Vyuka probihala v tibetstiné a byla
vysoce narocna — zahrnovala ¢teni, psani, studium buddhistickych textq,
logiku a principy dialogu. Studenti vstavali brzy rano, nasledovaly
modlitby a dlouhé hodiny studia, s velmi omezenym volnym ¢asem, a
nékteré vzdélavaci programy trvaly i nékolik desitek let. Soukromé Skoly
navstévovali hlavné élenové tibetské aristokracie. Po okupaci Cinou zacal
komunisticky reZim systematicky budovat sit internatnich 3kol, do
kterych byly pfesouvany tibetské déti ve véku 4-18 let. Vyuka probiha
vyhradné v ¢instiné, cozZ je nastroj snahy eliminovat tibetské tradice a
samotny tibetsky jazyk — jde o cilenou kulturni genocidu. Nasledkem
nucené asimilace se prerusuji pouta déti s rodinou a kulturni identita se
postupné vytraci. Cinska vlada tvrdi, Ze jde o modernizaci, boj s chudobou
a feseni odlehlosti Tibetu. Ve skutecnosti jsou déti v internatnich Skolach
vystaveny kaZdodenni jazykové represi, fyzickym i psychickym trestiim.
Je zakdzano mluvit tibetsky, praktikovat naboZenské ritualy nebo
projevovat vlastni pocity. Poruseni pravidel je trestano prepisovanim
textu, bitim ¢i vefejnym poniZovanim. Déti musi kaZdy den zpivat ¢inskou
hymnu, vzty€ovat vlajku a pravidelné dékovat Komunistické strané za
jidlo a vzdélani. Nedodrzovani rezimu ohrozuje i jejich rodiny. Studenti
jsou aktivné vedeni k dozorovani spoluidkii a okamzZitému hlaseni
poruseni pravidel. Cilené omezovani tibetstiny vede k odtrzeni od

kulturniho odkazu, ztraté identity, degradaci jazyka a wvzniku



mezigeneracni propasti. Tato sinizace ma jediny cil — definitivni oslabeni
Tibetu a jeho podrobeni. Zaci v ramci kolazi analyzovali také kazdodenni

rutinu internatnich skol:

7:00 - budicek; 8:00 - snidané (¢inské jidlo, povinnd ¢instina); 8:30 — vyuka
éinstiny; 10:30 — matematika / véda v éinstiné; 13:00 — obéd a odpocinek,
bez kontaktu s rodinou; 14:30 - politicka vychova (stdtni propaganda);
15:30 - vyuka tibetstiny (max. 1 hodina); 16:30 — krouZky, tradicni tance,
vystoupeni pro turisty; 18:30 — vecere a samostudium; 20:30 - sledovdni

stdtnich zprdv; 21:00 — vecerka, ubytovadni, Zddny kontakt s rodinou
Zaci zaroven navrhli idedlni denni rezim tibetskych déti:

8:00 — budicek, snidané (tradicni tibetské jidlo); 8:30 — vyuka tibetstiny;
13:00 - kontakt s rodinou; 14:30 - studium tibetské politiky; 16:30 —

krouZky; Kazdy vikend — ndvrat domii k rodiciim

INTER MUNDOS: FROM FREEDOM TO ASSIMILATION - THE FATE
OF TIBETAN CHILDREN AND YOUTH

This series of three collages — “Education Before Occupation; Education
After Occupation; Boarding Schools” — offers the public a comprehensive
view of the evolution of education for Tibetan children and youth. It
traces the period of a free Tibet, its illegal occupation by China, and the

present situation, in which the repressive communist regime

systematically interferes in education and culture, committing acts that
constitute cultural genocide. In times of peace, Tibet did not follow a
European-style schooling system. Education primarily took place in
monasteries and was closely intertwined with Tibetan Buddhism. Access
to learning was limited to select groups, predominantly boys, while girls
had restricted opportunities. Core subjects included religious philosophy
and ethics, as well as traditional medicine, astrology, and other
indigenous sciences. Instruction was conducted in Tibetan and was highly
demanding — students learned to read, write, study Buddhist texts,
practice logic, and master the art of dialogue. Their day began at dawn,
followed by prayers and long hours of study, with very little free time,
and some educational paths lasted decades. Private schools were
attended mainly by members of the Tibetan aristocracy. After the Chinese
occupation, the communist regime began systematically establishing a
network of boarding schools to which Tibetan children aged 4-18 were
relocated. Instruction is now conducted exclusively in Mandarin, a tool
for erasing Tibetan traditions and the Tibetan language itself — an act of
cultural genocide. The forced assimilation of children breaks familial
bonds and gradually erodes their cultural identity. The Chinese
government claims these policies modernize education, fight poverty,
and address Tibet’s remoteness. In reality, children in boarding schools

face daily linguistic repression, physical and psychological punishment.



Speaking Tibetan, performing religious rituals, or expressing personal
feelings is strictly forbidden. Violations are met with writing lines,
beatings, or public humiliation. Children are compelled to sing the
Chinese national anthem, raise the flag, and regularly express gratitude
to the Communist Party for their food and education. Noncompliance
threatens their families. Students are alsoencouraged to monitor peers
and report any transgressions immediately. The systematic suppression
of the Tibetan language severs ties to cultural heritage, erodes identity,
degrades the language, and creates intergenerational gaps. This
Sinicization serves one goal: the definitive weakening and subjugation of
Tibet. Within the collages, students also explored the daily routine in

these boarding schools: 7:00 — wake-up; 8:00 — breakfast (Chinese food,

mandatory Mandarin); 8:30 - Chinese language class; 10:30 -
mathematics / science in Chinese; 13:00 — lunch and rest, no contact with
family; 14:30 — political; indoctrination (state propaganda); 15:30 -
Tibetan language class (maximum 1 hour); 16:30 — extracurriculars,
traditional dance, performances for tourists; 18:30 — dinner and self-
study; 20:30 — mandatory state news; 21:00 - lights out, boarding house,
no family contact Students also envisioned an ideal daily routine for
Tibetan children: 8:00 — wake-up, breakfast (traditional Tibetan food);
8:30 - Tibetan language instruction; 13:00 — contact with family; 14:30 —
study of Tibetan politics; 16:30 — extracurricular activities; Every weekend

— return home to parents
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DUSE, KTERE NELZE UMLCET

Tento velkoformatovy obraz o rozmérech 3 x 2 metry je Ustiednim dilem
vystavy a dominuje celému prostoru. Vytvoien byl temperou a
predstavuje dramatické kontrasty mezi svobodou a ttlakem v Tibetu.
Uprostied zafi zlaty Buddha, symbol duchovni sily a tibetské identity. Pod
nim je kniha s napisem ,Tibetsky jazyk“, ktera je preskrtnuta,
symbolizujici systematické potlacovani tibetského jazyka a kultury. Na
levé strané obrazu je zobrazen svobodny Tibet — slunce, hory, chram a
$tastna rodina s usmévavymi détmi, vyjadfujici radost a harmonii pred
okupaci. Napravo je scéna internatni Skoly, kde vojak vyucuje cinstinu,
¢inska vlajka visi nad détmi v lavicich; déti jsou smutné a uci se cizi jazyk
pod dohledem represivni moci. Pod touto scénou je lebka, pfipominajici

smrt a ztraty zplGsobené okupaci a kulturni genocidou. Obraz kombinuje

symboliku, dramatickou kompozici a velkoformatovou vizualitu, aby
divakam predal emocionalni dopad okupace Tibetu, rozdil mezi svobodou
a utlakem a hlavni témata celé vystavy. Dalsi dilo v této sérii predstavuje
jiny ustfedni motiv celé vystavy. Jde o praci jednoho Zaka — chlapce, ktery
vytvofil skupinu Tibetan(, ktefi hledi pfimo na divaka. Jejich vyrazy se lisi:
od jemnych Uismév, pfes smutek, aZ po beznadéj. Vsichni maji prazdné,
tmavé oci. Vypadaji jako duchové, tiché svédky vSeho nespravedinosti,
ktera byla pachana na mirumilovném narodu od dob okupace. Doufejme,
Ze jednou budou jejich pohledy opét jasné, naplnéné optimismem a virou,

Ze svét stoji po jejich strané. Doufejme...

SOULS THAT CANNOT BE SILENCED

This large-scale painting, measuring 3 x 2 meters, serves as the
centerpiece of the exhibition and dominates the space. Created in
tempera, it depicts the dramatic contrast between freedom and
oppression in Tibet. At the center shines a golden Buddha, symbolizing
spiritual strength and Tibetan identity. Beneath it lies a book labeled
“Tibetan Language”, crossed out, representing the systematic
suppression of the Tibetan language and culture. On the left side, a free
Tibet is portrayed — the sun, mountains, a temple, and a happy family
with smiling children, expressing joy and harmony before the occupation.

On the right side, the scene depicts a boarding school where a soldier



teaches Chinese, with the Chinese flag above children sitting at desks; the
children are sad, learning a foreign language under coercive authority.
Beneath this scene is a skull, reminding viewers of the deaths and losses
caused by occupation and cultural genocide. The painting combines
symbolism, dramatic composition, and large-scale visual impact to
convey the emotional weight of Tibet’s occupation, the stark contrast
between freedom and oppression, and the core themes of the entire

exhibition. Another centerpiece of this series presents a different central

motif of the exhibition. It is the work of a student—a boy—who depicted
a group of Tibetans staring out at the viewer. Their expressions vary: faint
smiles, sorrow, despair. All have empty, dark eyes. They appear as spirits,
silent witnesses to the injustices inflicted on a peaceful nation since the
time of occupation. We can only hope that one day their gaze will be clear
again, filled with optimism and faith that the world has stood up for them.

Let us hope...
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